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Three Published Versions
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This article compares and analyses three versions of the Lord’s
Prayer in the Abkhaz language, spanning the years 1866 to 2015.
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Introduction

Abkhaz (and its divergent dialect Abaza) together with
Circassian and the now extinct Ubykh form the small North
West Caucasian language-family. It was only towards the close of
tsarist Russia’s imperial drive south that the first serious attempts
were made in the latter half of the 19" century to study and
provide a writing system for Abkhaz. Following Russia’s final
subjugation of the whole North Caucasus in 1864 and again after
the Russo-Turkish war of 1877-1878, most of the Abkhazians and
Circassians plus all of the Ubykhs migrated to various parts of the
Ottoman Empire. The remaining rump-population of Abkhazians
were confessionally mixed Christian and Muslim, though it is
fair to assume that those most strongly committed to Islam will
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The Lord’s Prayer in Abkhaz... 67

have left the Caucasian homeland'. This article compares and
analyses three versions of the Lord’s Prayer spanning the years
1866 to 2015°.

The first grammar of Abkhaz came from the pen of the Russian
soldier-linguist Baron Pétr Uslar (1816—1875), his original publication
appearing in lithographic form in 1862, and this was modified during
the process of translation into German by Schiefner [1863]; Uslar’s
own text was posthumously published in print in 1887. It included
the first attempt to provide the language with an orthography.
The basis of Uslar’s study was the more phonetically complex of
the two dialects still spoken today in the Republic of Abkhazia,
namely Bzyp, located to the north-west of the capital Sukhum.
Uslar’s script, employed in Version 1, was based on Cyrillic, but
additional characters had to be devised to accommodate the large
consonantal phonemic inventory characteristic of any North West
Caucasian tongue. Given the complexity of Bzyp, it is not surprising
that Uslar failed to distinguish all its 67 consonantal phonemes;
his script consisted of 55 letters. Unsurprisingly, the script was
later subjected to adaptations, the most enduring of which was
that of Abkhazian Andrej Ch’och’ua [1909], whose version, also
employing 55 characters, was used between 1909 and 1926; thus it
was the one used for Version 2. The Georgian-Scot Nikolaj Marr
invented a highly idiosyncratic orthography [1926], but it was Marr’s
pupil and fellow Russian Nikolaj Jakovlev’s ‘Unified Alphabet’

' Onthereligious beliefs of the Abkhazians (including paganism) see
such works as: [Clogg 1999], [Janashia 1937] and [Marr 1937].

2 In addition to the three versions that we compare in this volume
four further translations are known to the author. Three of these are
referenced in the body of the article below and are by Zaira Khiba,
Father Dorotheos (Dorofej) Dbar, and Mushni Lasuria according
to his first rendition, which was included in his 2004 translation
of the whole New Testament. The fourth appears on p. 185 of a
«Bible for Children» translated from Russian by T". Arys-pha and
G". K¥atsnia-pha [2001], a publication that was not for sale but for
free distribution.
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that was adopted in 1928 during the USSR’s romanisation-drive
(latinizatsija), and it was around this time when the simpler of the
two dialects still spoken in Abkhazia after the late-19"-century
mass-migrations to the Ottoman Empire, namely Abzhywa with
only(!) 58 consonantal phonemes, became the basis for the literary
language. In 1938 a Georgian-based orthography was imposed
(as can be seen in Dzhanashia’s dictionary [1954]), but after the
death of (Georgian) Stalin (1953) a new Cyrillic-based script was
drawn up (by committee!), and this in turn underwent some slight
logical changes for the purposes of standardisation in the 1990s;
naturally, this last was the script used for Version 3°.

Analysis and Comparison

Version 1

The Lord’s Prayer (according to Matthew 6) first appeared
in Abkhaz in 1866 in a hand-written publication edited by Ivan
Bartolomej, who, building on Uslar, had himself published an
Abkhaz primer in 1865 — the verses in this original format were
unnumbered. The text was then included, with minor (not always
correct) changes to punctuation, in print-form on p.71 of [Dal-
ton 1870], but not without the odd typographical slip: in two words
in the final clause (namely xarpUIRBIHBIPXA fiag’it¢ anarya and
auaroa at¢"g’a) the handwritten text of 1866 provides one token
in each word of the voiceless labialised alveolo-palatal affricate
(6", underlined above), whereas in the printed version it is the plain
alveolar affricate (¢s) that is wrongly substituted in both instances.

Two linguistic puzzles manifest themselves. The postposition
meaning ‘in’ attested in Mt 6:9 and 6:10 in that early version
(namely axpvka [a-Jay’.q'a = /[it-]to(wards)/) would in standard

*  Further discussion of writing-systems for Abkhaz, the language
and its literature can be found in such works as: [Avidzba 1999;
Bgazhba 1967; Hewitt 1995, 1999, 2010]. Parellelling the present
article, [Hewitt 2017] compares and analyses three translations of
the Sermon on the Mount.
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The Lord’s Prayer in Abkhaz... 69

modern Abkhaz be either a-fs's = /it-in/ or a-q’.na = /it-in/; the
postposition in question also features in Mt 6:13 as the final
element of axpka aryafaray’q a ‘into confusion’, where, of course,
it signifies ‘into’. I am grateful to Prof. Vjacheslav Chirikba for
pointing out (personal communication) that this postposition is
typical of the Sadz dialect (supposedly not spoken in Abkhazia
after the 1864 migration). He suggests that the form might have
been a shared Bzyp-Sadz feature, retained by Sadz speakers in
Turkey but lost now in Bzyp. Chirikba also confirms that the form
naxbToa jay’.t"'a ‘today’ at Mt 6:11, for which jay/a would be
expected, is another Sadz form. The form of the final verb (viz.
the already cited xarpuIBIHEIPXA) is also worth noting — it is
the causativised form (in -7-, underlined above) of the verb a-n-
ya-ra = /Article-Preverb-Root-Infinitive/ ‘to live’, the force of the
causative here being ‘allow, permit’.

A literal translation of the earliest rendition would read as
follows, without, be it noted, the inclusion of the doxology:

[9] Pray regularly like this: You who are our father [and] who
are in heaven, let Your name be(come) pure/hallowed; [10] Let
Your kingdom come, let it be as You desire, as in heaven just
so on earth too; [11] [as for] bread for our well-being/existence
give it to us today; [12] and forgive us our debts just so as we
forgive those upon whom are ours; [13] and lead us not into
confusion, but also allow us to live free from the evil one.

Interlinear Gloss for Version 1

[9] IIIsnbIXpasa abapc Xapa
pray regularly thus/like this us

Hxabb1y Yapa wukoy  axoeaH axbka
who are our father you who are heaven  in(to)

HUIKUAHBI ukanaaur Yapa yxp3
pure/hallowed let it be(come) you  your name
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[10] mamaur VYapa ymexapa Yapa
let it come you your kingdom  you

hepa ybapc amcabapaers
It so/like that in the world/nature too

[11] Aga xapa xa063a3zapa3ssl
the bread us for our well-being/existence

uxart HaxbToa erbXa3HbDKb
give it to us today and forgive us them

[12] xapa xyankoa uapa
us our debts (obligations) it

Yo6apc Xaprb XaTobl 3KJKOY
so/like that we too ours upon whom they are

HUINBIP3BIHXAXKbya aMIII
how we forgive them as/like it

[13] xarpasiomrayian xapa apeambapaxbka
and lead us not into it us into confusion/temptation
Version 2

The 1912 translation of the Gospels was one of a series of
publications produced by the Translation Commission that had
been established in 1892. One of its members was Dmitry Gulia
(1874—1960), a native of the Abzhywa-speaking region who was
to become regarded (and revered) as the ‘Father of Abkhazian
Literature’. The text was published in the Georgian capital Tiflis
(later Thilisi) in the script employed at the time — a facsimile of
the 1912 translation of the Gospels was published in the 1970s by
the Institute for Bible Translation; to facilitate ease of reading,
this rendition was reprinted in 1998 in the script then in official
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use, which means prior to the standardising adaptations mentioned
in the Introduction. Verses are numbered, and the doxology is
included. The text may be rendered thus:

[9] Pray like this: Our Father who are/art in heaven, let
Your name be(come) pure/hallowed;

[10] Let Your kingdom come; let Your will be done as
it is in heaven above and also on earth below.

[11] Give us today the bread without which we are
helpless;

[12] And forgive us our debts, as we forgive those upon
whom are ours;

[13] And lead us not into temptation, and deliver us
from evil. For You possess the kingdom, the power and the
greatness/glory without interruption. Amen.

It is the 1912 version of the Gospels in the originally published
script which is enshrined as the officially sanctioned text for
ecclesiastical use in the Republic of Abkhazia.

Interlinear Gloss for Version 2

[9] ITIoubixoa abac
Pray like this

XKowan ukoy Xao6!
(in) heaven whois // are (art) our father

HIOKbaxaautT YXb3
let it become pure/hallowed your name

[10] NaanaauT ymexapa
let it come  your kingdom

ukamaaut yraanxapa,
may it be(come) // let it be(come) your desire // will

Xaxp aXkowaH
above heaven
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Aknpr  eumm Tlaka angyHem — a«€rbbl
in it as/like it  below the world in it also
[11] Aua 31a
the bread without which
XXaapTamMm uxart
we are helpless // are not sustainable  give it to us
Xapa exba
us today
[12] Erpxa3HbDKb xXapa XayaJKya
and forgive us them us our debts
Xapa XTobl 3BIKYKYOYy
us belonging to us  on whom they are
UIIBIP3BIHXAXKbYya auIr;
how we forgive them them as // like it
[13] xarpaslaymrajian Xapa aIPbIrbIbINIDapa,

and lead us not into it us temptation
XarbaloHbIpxa Xapa aiparbapa.
and let us live free from it  us evil

Yapa amncxapeu
You the kingdom and

amMyu anypeu OBIMKpbIAA
the power and the glory and  permanently

HUyMOYII asbl.
you have them for it = because

AMuH.
Amen
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Version 3

The edited translation of the New Testament by the writer
Mushni Lasuria (1938—) was included in a jubilee-collection of his
works and translations in 2015; his New Testament had previously
been anonymously published in 2004 in an edition for private
distribution. A literal English rendering is:

[9] [Pray regularly like this:] Our Father who are/art in
heaven! Let Your holy name have honour-and-glory;
[10] Let Your kingdom come; let Your will be done as

in heaven above also on earth below;

[11] Today give us the bread without which we are
helpless;

[12] Forgive us our debts which are upon us, as we
forgive those upon whom are ours;

[13] Lead us not into temptation, protect us from the

Devil; for You without interruption possess the kingdom,

the power and eternal honour-and-glory. Amen.

Interlinear Gloss for Version 3
[9] XKowaHn ukoy Xao0!

(in) heaven who is // are (art)  our father

Xb3U-MIIEeN
honour.and-glory.and

amMasaaut JZ010111:40)7%
may it have it/them // let it have it/them  which is holy

Yapa yxb3;
you your name
[10] Haanaaut Yapa VYaxpa;
may it come // let it come you your kingdom
ukajlaaurt Yapa

may it be(come) // let it be(come) you
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yraamxapa, XbIXb axXo9@aH ae
your desire // will above  heaven in it
QMIIIII, mrakaTou anyHeu a‘erbhl;

as/like it  below (Adjective) the world in it also

[11] Maxpa 3ma
today  without which

xXx9apTaMm aya
we are helpless // are not sustainable  the bread

Xar,
give it to us

[12] Uxakay XyaJjiKoa XaHaXb,
which are upon us our debts (obligations) forgive us them

Xapa XTobl 3Ky
us belonging to us on whom it is // on whom they are

HIIpaHaxaxbya auI;
how we forgive them it // them as // like it

[13] Auorpampimapa XajlaymraJas,
bad experience = temptation do not lead us into it

aepIcTaa XaMIPbIXbYa;
the devil guard us from him

usbanzap Yapa nbIMKpazga
if why = for You without cessation

anypeu amMupeu HayHarzarou
the kingdom and  the power and permanent

axp3-anireu YMOYII. AMuH.
the name-the honour and you have them. Amen.
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Comparative Remarks

Some comparative comments on both the language and content
of these renditions are justified, although such minor features as
differences in word-order will be ignored.

Verse 9: Version 1 begins with two relative structures (‘who are
our Father’ and ‘who are in heaven’), whereas the later translations
avoid the first of these by using the simple phrasal address ‘Our
Father’. Version 1 has the full verb ‘become’ in the subjunctive
mood coupled with the adverbial form of the adjective for ‘pure,
clean, hallowed’ as complement, whilst Version 2 couples this
adjective with a verbal root meaning ‘become’ to form a compound
stem which is then placed in the subjunctive. Version 3 clearly
differs from its predecessors. As a matter of interest, Lasuria’s
2004 version had omitted the relative structure ‘which is holy’
(= ‘holy’).

Verse 10: Versions 1, 2 and Lasuria in 2004 all expressed
“Your kingdom’ in the same way (viz. yncxapa wa-ps.fia-ra =
/your-king-ABSTRACT/), whereas Lasuria in 2015 opted for
the alternative yaxpa w-afi-ra = /your-king-ABSTRACT/, the
preference perhaps motivated by a perception that arncxapa a-ps.
ha-ra = /the- king-ABSTRACT/ ‘(the) kingdom’ might suggest
a nuance of delimiting the said kingdom to Abkhazia (cf. anicya
[a-Japs-wa = /[the-]Abkhaz-Human/ ‘(the) Abkhazian (person)’;
note that Kaslandzi(j)a’s 2005 Abkhaz-Russian dictionary defines
arncxa /a-Japs-ha = /[the-]Abkhaz-king/ as ‘(the) tsar, ruler of
Abkhazia’). Versions 2 and 3 offer a simple nominal equivalence
to felema ‘will’, but Version 1 complicates matters with the
expression ‘as you desire/will/wish (it)’; the subjunctive ending of
the verb ‘be done’ lacks an ‘a’ in the suffix in Version 1. Versions 2
and 3 add ‘above’ (Bzyp xaxb yay’ [recte yay’ with pharyngalised
initial fricative, marked by underlining in this transcription] in 2
vs Abzhywa XbIXb y2y/ in 3) and ‘below’ (in its adjectival, rather
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than adverbial, guise in 3). The word ‘(the) world’ is normally
expressed in Abkhaz as agyneu a-dunej (ultimately a loan from
Arabic), and this appears in Versions 2 and 3, but Version 1 has the
word ancabapa a-psa.ba-ra = ?/the-wet.dry-ABSTR ACT/ which
today is mostly used in the sense of ‘(world of) nature’. However,
having said this, it is a-psa.ba-ra which is seen at John 17.13-18
in the meaning ‘world’ in the Gospels as translated in 1912, by
Lasuria and also Zaira Khiba (for whom see below).

Verse 11: Perhaps Version 1 comes closest to rendering Greek
epiousion ‘sufficient for the day’. Whilst Versions 2 and 3 are
aligned, Lasuria in 2004 literally had ‘without which we have
no means’.

Verse 12: The three versions exhibit basic alignment, except
that Lasuria inserts (somewhat tautologically) ‘which are upon
us’ as epithet to ‘our debts’.

Verse 13: Versions 2 and 3 agree on the choice of nominal
equivalent for peirasmon ‘temptation’, whereas Version 1 makes a
different selection. Most interesting is how Greek apo tou ponérou
is interpreted. The Greek is ambiguous between ‘from the evil male
being’ and ‘from evil (in the abstract)’. Version 1 opts for the first
interpretation, where incidentally we also note the rather strained
syntax, being literally ‘allow us to live free from him, from the
evil one’, the postposition ‘from’ being unnecessary, as the oblique
object is referenced in the accompanying verb-form — exactly
the same phenomenon is observed in the immediately preceding
construction, which is literally ‘lead us not into it, into temptation’,
the postposition ‘into’ being pleonastic for the same reason. On
the other hand, Version 2 prefers the second interpretation of the
Greek. Version 3 agrees with the first interpretation but differs in
actually naming ‘the evil one’ as ‘the Devil’. In taking this step
Lasuria is in agreement with a translation by Father Dorotheos,
an Abkhazian priest at the New Athos Monastery in Abkhazia
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who studied on Mt. Athos itself, whereas another translation by
Zaira Khiba which can be consulted on the Net at: (http://clarino.
uib.no/abnc/document-element?cpos=219571) within her rendition
of Matthew’s Gospel is in line with what we read in Version 2*.
Interestingly, in his 2004 translation Lasuria had employed the
periphrasis ‘guard/protect us from those things which are evil’.
Versions 2 and 3 incorporate the doxology, though Version 2 omits
the connective ‘for’. Once again Lasuria stands apart by inserting
a tautologous epithet ‘eternal’ attached exclusively to the third
conjunct ‘honour-and-glory’.

Conclusion

The article has demonstrated how a short, structurally
(syntactically) straightforward text can, in parts at least, be treated
by translators in more or less subtly different ways. Differences
may be occasioned by such factors as: the dialect of the translator,
their lexical preferences, their particular interpretations of the
source-text, or changes affecting the language over the course
of time.

4 Khiba’s translation of all four Gospels was closely edited against
the original Greek by the writer of the present comparison, and
her translations are soon to appear in Abkhazia in numbers of the
journal Ag” a ‘Sukhum’ edited by Mushni Lasuria.
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ustrated Text Ecompassing Version 1 (1866)
(Last 5 lines of p. 102 & top 11 lines of p. 103)

G

/.//////(mr/ //'//r//'/ y I ar af(z‘
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Ceer 1/1;//1/////7/ z(//u&(l/n'
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XOpOWIO; HANPOTHED, AhJail-
Te 310 TaKb, 4T00HM O0AHA
pyta He BuAbAA, 4TO A%~
JaeTh Apyrad; Aasaiite wn-
JA0CTHIND  TailHo, B TOrja
Orens Hebecumii Bo3jgacts
pamt 3a uee asno. Korga
moantech, He pbaaiite aTo
HAPOUHO TaKD, “FT06B NOKA-

3aTbCAd  nepead J0AbMI, A

NOAACH, HE TrosopiiTe Auul-

uiro, 160 3uaetrs orenty He-
Gecuslit Bb uenb Bol nwbere

nyiway. Momrech 1aKb:

| »0rie naws, wke ecn uwa

| neBectxb, ga coaTHTCH NMA

Tsoe, ia npimers napcrsie

> Tsoe, 1a Gyaers soaa Tsox,

Ak0 Ha nedecn u ua 3emin.



The Lord’s Prayer in Abkhaz... 79

|
;

— 103 —

4(7772 yofia fma/w/zafm/
azjceare avv/;a a//jm //m

/»%(' agé('aa(;/a«e/ ara
/a/a 4df%(%dj7 14077
caﬁa /acr/~a N/ éa}wvom/
/a/a /2/({./69/4 /(%a /-
a/(- /a// ,{anjﬁ/f{wy
rm;/ 77&/00/7/0 (77}{/: /cz-

/(uww//? agar Aafa c%@a- |
mf///// @, ara /r// g
aa / a ¢ |
wwrpaa hapia ((4/// !//1/)
y/'a,ﬁ:/m (1370@@/9'/-(:;/' cz;}cia—
éa ?a/zaa cata cr v//a -
MO A a//zﬁa}? ////7‘1//77} 7/ ‘
6//7%{//72? ;/ //77/ 70'
yua QZ‘/(’&(&/&??/ Aad &%a— ‘

&9 /M%Z?/?/[{ ly&’) J//d'

/d/(é/f/ ////e/ wayafia E
/a/,zmz/aw. // | //.//F//.?fa}a' !
/?aﬁc%n panpadsy /e/?a. }

\rr,ﬁ'b HAI'L  HACYULHBI
Aafl HaAMB AHecb, W OCTaBH
namMs  J0APH  Hamla, AKOKe
il Mbl OCTaBAIEMD JONEHN-
KOMB HAUIINB, W He BBeJH
Hac‘b BO WCKYyulenie, HO M3-

Gagn WACh OTH AyKaaro‘‘.
He totb BOiigeTs &b Iap-
cteie  webecho, KoTOpHii
TOABKO npnswibaers Mena:

Iocnoan, Focnogn! a tors,

KTO HCNOJHACTD BOIO OTI[II

HeGecnaro. He tosoasno

caywatb 1 3HATH Yyu4euie,

HO HY#HO HCNOJHATH OHOE.
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Ilustrated Text of Version 2 (1912)

9. Illnvha a6ic: 3Koan lqoy h’A6, imga-
xdalr ¥xi3;

10. laaiair ymchapa; igamaair yryamxapa, xax
agk@aH aqHV eiplI Tiaqd ajyHAl aerv.

11. Agd 373 hxyapsam ihas hapd exa;

12. Erhasavik hapa hayangya, hapa htv 3v-
ByEyoy imvpsvehidkya eimur

13. Naramayvraman hapa agvipviapa, harai-
Hvpxd hapa agfapa. Yapd amchapei amui agypei
IBVMEDPVIA iymoyn asv. Amin.
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Beginning of Matthew 6 in this Deluxe Edition

[ — B e = T
® b w b

ol IqVTY AEBAITEILA 15 ‘

1 AXV 6 15

oy dipm. | 48 i
aamapa. |

iuvpavihigya i
Naramayyrazan haph anvivgiuopa, hafaunvpxa
haph aufapa. Vapa anchapti dwei axjpei
TPV Oy aav. Auin.
Aciunay svritya aarapga. |
14| 9 Avaa piryuahiapagya faphivmaaap, axodnt | Aar. 17
WAG fapiv megtinapvy.
Ayad pirynabapusya pluamviap, giapa ehory |
wyrysaliapagy saipvy.
Wawvarvya fivmat eigymvamas aryooaga i
YPb Amalluaps pEAAVpVYDIT imvarvya ayad
buvpoapast. Titmay  itsdchor: ypy ipdyr

g pvgyRara.
17 | Vapa yanvarvya, yxv (aenvn) akie, yerv S,
Virvarvya ayad jipGiya, yA0 wish lqoy 0%

yadipany; y'AGY dsase 30yd iyigan aprava.

19 | leiavaityarazman fixv asv xasvea dacix awy, dai

Rl akduel IAXVEYPYVYa, AVSIANY XTIvpnay
50 a0yd, ™

20 | Teisvrana dxeavia fixy aav ddkoan aty, Aoty

aApIATY IAXVPOVEYMXVYA,

AR aypsaggya peiy, | 7 APy iaxmpyse

i piiofr,

saayd OROXVPYIGYYA.
“Ag axaners il Digsr: *
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